CHAPTER ELEVEN,

The rise of the
Lingayat Religion and its founder

Now we come to the most knotty and intricate question
of determining the time that Lingayatism was founded and the
Prophet that founded it. The question has not been tried
till now historically; and certain things have been taken for
granted, which have made confusion worse confounded. The
things taken for granted are based on some hollow traditions
handed down from generation to generation, so that they have
become a kind of gospel truth, too sacrosanct to be touched.
But if truth traced historically is to be respected more than
tradition which is often fictitious and baseless, it is necessary
to determine the truth historically. We are aware that we tread
on a dangerous ground, indeed, but truth impels us to attempt
the task unmindful of dangers and difficulties.

The things handed down traditionally are (1) that the
Lingayatreligion was founded long ago by the five great prophets
(Famart), namely, Revanaradhya or Revanasiddha, Marularadhya
or Marulashiddha, Ekoramaradhya, Panditaradhya, and
Vishvaradhya (2) that they rose out of the five great =atfems of
Kollipaki (Balehalli or Balehounur), Mysore state, Ujjani, Bellary
district, Himavat Kedaar, Shrishail Mallikarjuna, and Kashi or
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Benares, under different names in different yugas or ages as

follows:

e g arE fediv: |
AN Fairwg degEusagee®: | |
9T UEmeate et 79 9 |
A T Jare 7 Gl |
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AR gagEdl agEed | |
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&1 T AT R U e U 4 |
e T GEr eI | |
e STgaUIod Tl ST |
faryaepvisa deior dariEEg=a | |
QST A e Fdo |
weHE feeee PawEsaguTe i |
Yeqasd Jardi Gaam g4 | |
BT STl Qo faaraee | |
TR Teiie TR |
feregeroiea dad g Tt Fawel |
TEBYIHTHT TU[hs S |
faeames 3 e &l TarAEeE: | |
( see TATEEIEAARTIHTIM )
The above is from Fzararm, which professes to trace the
origin of the Acharyas to the five faces of wmivm. But the =rarm
tells the origin of the Acharyas as follows:-
e Al 97 g TR |
Ameauites & feaaiegie | |
HHIFCRTATTATERS HEAIgt |
AsEara aea qear | |
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s arferTsT Ty |
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It can be easily seen how the two Agamas differ and
contradict; and the contradiction cannot be removed, unless
we suppose that the five =merfems (we cannot understand why
and how only those) represent the five faces of Shiva. Now
we have to see from the data available at present whether

- and how far this is the truth; and if it does not stand historically,

we must determine who founded it and when.

The first and a very authoritative work in Sanskrit on
Lingayatism is frgiaforamfor. This is the the first work, because
it does not refer to any work except * Rraesfar and Rraveer
and the Agamas; while this work has ben referred to and
quoted as an authority by almost all the Sanskrit books now
available. It professes to narrate the dialogue between
Renukéacharya or Revansiddha, the prophet, and Agastya, to
wom the prophet reveals a part of wzzar@ philosophy. It is in
verses of simple 3929 metre except those in different metres
coming at the end of every chapter (4fi=¥z). Most of the verses
have notes prefixed to them, explanatory of the subject matter

* The two works are on Shaivism in general.
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of the verses. The author is Shivayogi (feremiiraiemem]
Fga=mesars) in the first chapter the author gives some account
of the line of Acharyas to which he belongs. In chapters I-IV
he states how Veerashaiva or Lingayat religion came to be
preached and promulgated in the world. And in the remaining
chapters the 101 =s or steps, that are but the elaboration

of wzwmws, are explained. It is said that Renuka, one of the

Pramathas or divine attendants of Shiva once committed an
indiscretion of violating the order of precedence in his
eagerness to receive the wame of Shiva in the divine assembly
in Kailasa. Shiva did not like the precedence of Daruka
being superseded by Renuka. He, therefore, cursed Renuka
that he be born as a human being in the world. Renuka
repented and begged forgiveness of Shiva, who thereon
relented and modified the curse that Renuka might regain his
position in the divine order of thewwas after preaching and
promulgating the Veerashaiva faith. Thereafter Renuka is said
to have risen out of the Linga (zgraeferm) at Kollipaki in
Telangana or Telgu country, as recorded in the verse-

o Brferfawd sifeafreiag gl |
A TR T T 10Ts | |

Kollipaki is the modern Balehonnur, Mysore State, and
cannot be otherwise as it is a well known pontifical seat or
Math of Renukacharya or Revanaradya and his successors.
Again this Renukacharya is identical with Revanasidda as
will be evident from the following:-

Fara g aren Y e IV-38.

Thus Renukacharya, Revansiddha, and Revanaradya are one
and the same. If the five Acharyas were the founders of the
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religion, is it not strange that the book should mention Renuka
or Revanasiddha alone as having descended to the earth and
founded the religion to the exclusion of other Acharyas ?
This is quite ununderstandable.

Moreover the attempts of the author at making Renuka
or Revana- siddha as the founder of the religion are quite ill-
disguised and unsuccessful; because the Renuka of the book
is none other than the author himself, as may be unmistakably
known from the colophons subjoined to every chapter except
the T first. They are-
(1)  sfa shibemtrarm WearEwEaT 71 ZidEs e |
(2) sl SiGEaRrEmET EE JArEETRT Jarbs qiees |
(3) sl siremiorarul TErrEHTET T ages aitee |
(4) 3 SfrdEeriteR R s e
AW s gRees HE |
(5) sia SERdEeEER RrgiafiramT v TR R TE TS
uBSHEsesaHrEs | ]
(6) i dazramEReEn SEEiErT SR SrdeereE ReiafirEme
el Ty foresTareIRoTsRT A Frmuiieses T |

(7) = vergmEtern et Ayt farf Rreiafaramol s
e JE AW STeRuReses T |

(8) 3 sivermsfeon ReEfEET mrET ke R
TSR FaTTLRATET Aqaiieses THTas |

(9) =i wermsRR AT T g Rt fReae
TR A1 SIMuRasas Fars | ‘

T The Sholapur edition of the book has no colophon at the end of the first
chapter. But the manuscript copy in the Madras Oriental Library has the

colophon as follows :- 3fd ZdRaraerofy Yumrraar Rrgitarammr
STRHTOTERTSTET AT Tes uftedes |
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(10) 3 TeEERSRIOT Rt Yopreri iy frstterEr ECIESE
FaTr T AhmEsiEafeses T |

In the same way all the remaining chapters have identical
colophons except in respect of the subject-matter treated ina
chapter. It will be seen from the colophons how gradua?ly the
author goes on telling something more and more about himself
and from chapters IX-XXI he identifies himself with Renuka. It
is irrefutable and makes it quite evident that Renuka was none
other than the author himself. Very funnily the author takes himself
back to the times of Vibhishana, the brother of the Dravidian
king, Ravana. Foritis said in the last chapter that Renuka goes

on a tour to Lanka and instals three crores of Lingas there. The
relevant verses of the event are :-

TR W T A SERrEre |
ey s & srrEE | 1201
7 g TmIRiE: o |
IR ey amaeggs faas | 1 231
fofor FRrdoeT FRTgE GRS |
sEREISh dere Tem A | 1241 |
o R e |
oy el qd T deEtere | 1261
Fifewes g e Ay e |
e g ferm s 11261
ofr ey Ty dgETE |
a7 Wy T st WA el 12811
FrrafesafaTEl i
fyere wemomEefa & FemAswar ! 129 1
R GaeTaa! |




370 History and Philosophy of Lin:gayat Religion

BT R | 1301 |
forasmretasras: frasmiRnar |
AT T T Fifwaq | 1311 |
TR a9 e Tedive divds |

e iy wdsh ERE 11521 0
1 Teeerer dreerrefi |

Fifesd g femmi aenamst genfaf |
Prerermariai @iy & a=mor 13311

Itis very difficult to understand how this event of the first

magnitude has not been recorded in the Ramayana, if it were a
fact, specially when it is seen that very minor incidents of
Vibhishana's life have been recorded therein. It is strange that
this event should be omitted in that great work. It is quite obvious
that the author wants to show that Veerashaivism is very ancient,
being founded during the times of Vibhishana by Renuka in
ancient times. But as shown above, that Renukacharya was the
author himself; and he makes the ill-disguised attempt at pushing
back the religion to pre-historic times under the idea that antiquity
of areligion was the proof of its being the best. Besides that, the
author makes an attempt at showing how Brahma repeatedly
failed to bring into existence the universe, how he requested Shiva
to help him in the work of creation entrusted to him, how Shiva
asked the ymas to help Brahma in his work, and how he did his
work successfully with their help. All this is evidently an attempt
to show that the creation took place in a particular way and was
distinct from, though similar to, that described by other Hindu
religious sects. Thus the philosophy of creation is shown to be
peculiar to Veerashaivism in order to mark it off from other
religions of India. It seems that all this attempt is due to the
author's conviction that old alone was gold and the later a religion
the inferior it would be.
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Now the question arises who this Shivayogi was and when
he lived. The answer to the question is furnished by the aflthor
himself. In chapter I he gives some information about the line of

~ Acharyas to which he belonged. In the first prefatory note in the

beginning ot the work the author says that he belonged to the
order of the Acharyas of the name of Siddharama that was born
(to his parents) by the favour of Revanasiddha, who, first known
as Renuka, taught the principles of Veerashaivism to the pot-
born sage (Agastya) after the Kali age set in, in wo?ds.- el
RIS AR YTt gt AR 32\“@‘6%{321'{8. EXRECIR
SrdranaEgEeEa | Er G iT-tere b AL smms
AT RITERTgar Sefear, Heaesats etc. ete. This
information well tallies with the Pauranik account that Siddharérr@
of Sonnalige or Sonnalapur (modern Sholapur) was .born to his
parents by the blessings of Revanaradhya or Revanasiddha. The
following extracts will make itclear :-

c2). RPOROD R PBIRFONCIL |
30 O3 Ro1}e3,08500 505803090 |
500658 33 HTCVRNTIRLY0 FeP®.

g Revanashiddharagale, chapter 5, page 41.

BRI oot OB, RO |
bR DRAT DEMHEIR" T SeSoAE 0.
Bommarasa's Revanashiddha Purana.

' pbeR RS eOm RSO0 A3, |
TIRDDTODRDTOE' TD-
Gururaja-charitre.
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Hence the Siddharama referred to in the book is the
Siddharama of the Puranas. He was the disciple of Allamprabhu,
a great Veerashaiva Shivayogi, and went over with him to
Basaveshwar at Kalyana. Thus Shivayogi, the author of
Siddhantshikhamani was post-Basava. Moreover the author
refers directly to Basaveshvara in the prefatory note (IX-36),
where it is said- SRvsaRETaER qEa WaER oueaf. It is, therefore,
conclusive that the author lived after Basaveshvara. It would be
wrong to think that the prefatory notes are by the commentator.
That they are by the author himself can be well established by
internal evidence. All the notes must either be by the author or
by the commentator. Itis not only unreasonable but ridiculous to
think that some notes should be by the author and some by the
commentator. Thenoteno.1 in the beginning in which the author
gives some account of himself, is undoubtedly by the author, as

is customary with authors in general. This has been made doubly
sure by the reference made to it by the note (V-1) where it is
said :-

T A S RTHTATRITIT, AETEraTee SeeHITenTers foremmomeiars
EiibereEi Lt EELEiHe Pl R B CH IR TR GERLab G Rkt
SRS a7 fremg aedraeela Reanl Fegdid
HaAREId TG Wedsh deren suizdws gea. If this note
were by the commentator the reference to the author's previous
statement in the introductory note would be meaningless and
would stultify the position or assumption that the notes are by the
commentator. Nor is it possible or reasonable to think that the
first alone is by the author and the rest by the commentator. Such
a thing is quite absurd and unimaginable.

b
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The author invariably speaks of himself in the third person;
and all references to the author in the third person fit in well with
the treatment of the subject-matter in the book. In a note to I'V-
50, however, the author refers to himself directly in the first person
in words " @rsefameemme. " This unconscious slip on the part of
the author makes it clear that the references to the author in the
third person are by himself to himself and not by the commentator.

“That the notes are by the author will also be plain from the fact

that a note is affixed to V111-49. Ifit were by the commentator he
could have included in the commentary (which is merely '&ex.")
all the statement contained in the note. But as it i1s not so done
itis sure that the commentator has nothing to do with notes. Nor
is it likely that the commentator should subjoin a note instead of
commenting on the verse. It is unusual no doubt that a note should
be affixed; but evidently the author gives his final explanation of
warrieeT and concludes the chapter with the note. From all the
foregoing it may be concluded that (1) Renuka, Revanasiddha,
and Shivayogi are one and the same. (2) and that Shivayogi lived
after Basaveshvara.

In the first chapter the author states that there were three
Acharyas before him in the line. Thus Shivayogi was the fourth
in the line founded or named after Siddharama ( frgasasem.)
Calculating at 30 or 35 years for each Acharya that preceded
the author we may well hold that about a hundred years must
have passed before the author came to succeed i. e., the author
must have lived about the middle of the 13th century A. D. * The
same conclusion has been arrived at by Rao-Saheb

* Introduction to Shrikarbhashya, pp. 54, 55.
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Hayavadanarao, Bangalore, who bases his conclusion on the
data furnished by a different copy of fagframin. Anyway itis
clear that Shivayogi, the author, is post-Basava.

After settling the date of Shivayogi we have to face the
worst paradox, that is sure to confound readers most and that
arises from our conclusion. The paradox would be if Shivayogi
is identical with Revanasiddha, he cannot be a successor of
Siddharameshvar, who, as is professed, was born from the favour
of Revanasiddha, i. e., he preceded Siddharameshvara; and if
he preceded Siddharameshvara, he cannot be his successor, as
stated in the work. Such is the absurdity in which we are landed
by the author's account, and it needs to be cleared up. Hence
Revanasiddha, that blessed the parents of Siddharama, must be
a person different from the Revana-siddha with whom the author
identifies himself. This is exactly the position and cannot but be
so. The thing, as furnished by various books, is that there was
one Revanasiddha, an older or senior contemporary of
Basaveshvara. He was a Shaiva and had a son named Rudramuni
who was asked by his father to join the band of the saints
(sharanas) that followed Basava, Channabasava and Siddharama.
Rudramuni joined them. Butunfortunately the catastrophe, that

fell upon Basava and his followers in their fight with Bijjala, whose
prime minister Basava was, broke the band of neo-religionists
and dispersed them. As s result of the catastrophe almost all the
members of the band ran pellmell in different directions and either
died or lived in obscurity. Before the dispersal took place,
Rudramuni was asked by Channabasava to go and work for the
spread of their new religion. Rudramuni did as much as he could
and had a Shishya or disciple named Muktimuni. Muktimuni
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had a disciple called Digambar muktimuni, who founded a Math
at Rambhapuri; and Balehalli, the exact Kanarese translation of
Rambhapuri, is the present Balehonnur. And the Math founded
by himis the present pontifical seatof Reva naradhya, considered
to be an avatar of Renukacharya. Digambarmuktimuni, the
founder of the Math, named it after Revanasiddha, the father of
Rudramuni, out of respect for him, as he (Revanasiddha) was a
great Shivayogi, and out of humility, as generally great men do
out of humility and out of respect for their predecessors. Suchin
short is the history of the Math of Revanasiddha. We shall note
in more detail the history presently. But the time that Shivayogi
came to succeed to the line of Siddharameshvara this Math
must have attained eminence and earned reputation in the cause
of the religion, the Lingayatism. Shivayogi then must have thought
fit to father the religion upon him (Revanasiddheshwar) after whom
the Math was named. In his eagerness to make the religion very
ancient, as already remarked, Shivayogi has attempted to make
Revanasiddha an avatar of Renuka and takes him back to the
times of Vibhishana. But he has failed so badly in his attempts,
as has been proved irrefutably from the internal evidence given
by the book itself. Anyhow the example furnished by Shivayogi
was imitated by his successors, who conveniently started the
tradition of the remaining Acharyas also being the founders of
religion, gradually as their Maths came to be founded in due
course and attained reputation in the cause of the religion. But
history does not corroborate this. On the contrary it tells a different
tale altogether, which is going to be noted presently. Before we
proceed to determine the prophet that founded the religion we
like to examine the theory of five Acharyas being the founders of
the religion in more detail collectively and severally in order to
explode the myth of their being the founders.
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In the first place Siddhanta Shikhamani is the only book,
in which Revanasiddha, an avatara of Renuka, has been stated
to have preached and promulgated the religion. In no other
Sanskrit book he has been described as the founder of the religion,
much less the other Acharyas. Even in Panditaradhyacharitra, a
big Sanskrit work by Gururaja of 15th century A. D.,
Panditaradhya the hero of the book (one of the five Acharyas)
is not described as the founder of the religion. There is no mention
of other Acharyas. This also is significant and shows that the
founding of the religion by the five Acharyas, collectively or
severally is not at all a fact. While in that very book
Allamaprabhu,Basava, Channabasava, and some other sharanas
of Kalyana have been praised. Why should it be so if
Panditaradhya and other Acharyas were the founders ? The
reason is obvious that itis not so. The following slokas will make
this plain :-

STl TfeReBIol oI |

Tt eafeETeE 39 afdkm )
SrfEared a8 e uud T | 141 |
Py frEEsRTf 3 seifdra |
fectraery wiekan & iy a9saw 1151 |
alvrd e Rreeyfies |

& T THsATTEE BT | 161 |
ERERIRIE R b CRER Gl

a wifted Afed sagEl TRl 1101 |
WU HaT HBAR WATgEr 4T gar |
Ao e A9 |
Hereufesd Migaad g3 @ Afes |
e TR W 1113

The rise of the Lingayat Religion and its founder 377

~ There is no mention of the four Acharyas, much less their

being the founders.

If we should believe that Renuka taught Agastya the
doctrines of Veerashaivism, we should also believe Basavpurana
professed to have been written by Vyasa. In that Purana it is
stated that Agastya goes to Shiva's son Skanda and requests
himto tell the story of a great Shivabhakta in the following wards.

IR HeHEiahIeIEs BRI |
58 dreear gArTEaTEd | |
el FEie i feRag e |
FeoIayg Wae i Teat | |
fermgaes # formee 7ds |
e @ik faEveR gesd |
qEAEH E991 7AE © TS | |

Skanda then goes on to relate the life of Basava in the
Purana. If we have to believe this we shall have to believe that
Basava existed before s, which would be absurd. Similarly
we shall have to believe Prabhulingalila, which is a pat of f&wrg
written by Viyisa. We shall have to consider that Allamaprabhu
was an ancient person but we cannot do so because Allama and

Basava are 12th century person.

At the same time we fail to understand the motive of the
enthusiasts that strive to make Revanasiddha a mythical figure
and father upon him and the other Acharyas the religion. It isa
wrong notion if it be their motive, that the excellence of areligion
depends upon the founder being a mythical or an ancient figure.
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If it were so Jainism and Buddhism would not be important or
intrinsically valuable, their founders being historic persons.
Zoroaster, the founder of the Parsee religion (Zoroastrianism),
though ancient is not a mythical person. Does it mean that
Zoroastrianism has no merit in it ? Sikhism, founded by Guru
Nanak only five centuries ago, .does not lose its importance or
worth simply because it has been founded so late. So also the
Brahmo Samaja and the Arya Samaja would not be much worth,
being founded only during the last century, if the idea of our
fanatical enthusiasts were the criterion. But nothing depends on
whether a religion is founded early or late or by this person or
that person. Everything depends upon the principles of a religion
that impart intrinsic value or worth to the religion. The founder
becomes great because of the principles that he teaches; and
ot because he is ancient or Pauranik. Thus if the Lingayat religion
is of value, it is not so, because it is founded by the Acharyas or
Basava or any other person, but because it has sound principles

that are a beacon light to the bound souls, guiding them on the
road to eternal happiness. h

Apart from historial information, there are two more
considerations that do not allow us to push back the Lingayat
religion to ancient times. (1) Kashmere Shivadvaita, on which
theShaktivishishtadvaita of the Lingayat religion is based with an
improved appropriate name, did not exist before ninth century,
(2) There is no evidence of the existence of Ashtavarana (3e=w),
Shatsthala (v2&), and Panchachara (dam=m) form the connotation
of the religion, .before the twelfth century A. D. We shall see how.
(1) That frenza is named sifefafsrerza, in Lingayatism will be

i

" monistic aspects or principles of other scho

e —————

The rise of the Lingayat Religion and its founder 379

evident from what is said in * " fFarfEEaTaah foraraataT

gfFraReRa is therefore, the basis of Lir;gayat. Sr;hlizr; erz
i inci oni

philosophy and is a principle or aspect 0 orlr; bind i R
means that Shiva is the Parabramhan. Heis chara(.:teri.zed _or
qualified by Shakti (Divine power or Energy? Fhat refldes “m h1m
in intimate union § "Wﬁﬁaf;am??ﬁjﬁﬂ EREIEIE Hli

i ble of working wonders, PRLECEEEs| REIRESIGY
zl;ﬁ;;a::;an creates, protects, and reabsorbs thf: univirlse
by means of His Shakti. There are clear. a.nd 1-1nnnstaka. e
references to the sr@famsf of Kashmee Shaivismin the treatlhses
of Lingayat religion the refemet being another name ﬁ?{, Wﬂf?ﬁi ;
S and o, That sfffafeEd is onl?r the mf)chﬁed or
improved name of Kashmere Shivadvaita will be evident from

the following :-

ﬁmﬂwml
el e |
Freagey FeatuesTea |
éaT gon e afEeEwE |
AT | |
AR R AT |

q grypfTaEs Fews e | | 1 1I- 8, R.B._
ST F R |
Tt fomelt SRS | |
Femaife TR v |
el e A TR | |

v * fyariaedor, page 62 § FrgrafiwaT, page 65 1 1bid, page 66
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favd o= v anfey fermeare foramapfins

HETETY: qraTe sty s |

QRIEAT HATE TR Yuiferofar |

TS AT A Aefehd HRyaTe | |

ferom4 yemfayemamatigfia |

QAT famote wTers | |
femstisfarafasameataso |

ST Jarts @ faef |1 fr. - XX-16.

. This will prove that siffafsrera is based on Kashmere
Shivadvaita. If further proof is required we may note whatis
said in  RErEaEAT, page 26- T R EmRATE ghEmEEREEEE
m greE fmea | This establishes how Kashmere
Shivadvaita is adopted as the basis of the Lingayat religion. @,
the founder of Kashmere philosophy, has been proved to have’
lived in the ninth century. Hence sf@fafmid cannot be early and
ancient. Moreover it is admitted that AR, author of ==
was a Kashmere Bnahmin. It is said- a1 semome zaf C BT Bk 1;

j ﬂmﬁaﬁﬁr T il | STETfeRsaT Godl domrIs a3
?wg STAST HOA | (3R T qite, p. 2.) This shows that
Kashmere Shaivism had influence on South India. Over and
above all this in a Kanarese work called (aregaga) (a Purana
of Basava; thief,-the term " thief" has been used here as a term
of endearment out of liberty, love, and devotion of the author -
to Basava) it is elaborately stated how Basava arranged and

* The evidence based on this book is not quite authoritative, as according
to l?rof. S. S.Suryanarayanashastri, the work is very late. See fTaTEq of
i3, page 120.
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managed to bring some Shaiva pandits from Kashmere, who
were probably unwilling and were stolen or persuaded from the
place, as it were. All this shows that Linigayatism is not an anient
religion existing in the times of Vibhishana.

" Next, the three, (1) srera (the eightfold coverings or
protective shields that ward off the devotee from the evils of
Maya), (2) vezr (the six localities or steps to Mukti), (3) varEr
(the fivefold modes of living) form the connotation or differentia
of the religion. Ashtavarana consists of Guru, Linga, Jangama,
Prasada, Padodaka, Vibhiti or Bhasma, Rudraksha (plant
beads), and Mantra. All these existed before the twelfth century
but not in the form in which they are meaningfully connected
in the ritualism of the Lingayat religion. Guru or the preceptor,
one that shows and explains the path of religion and religious

rites to f is not peculiar to Shaivism but is common to all
religions. And he existed before.

So far as Linga is concerned it existed in the form of G
and not in the form of zeferm worn on the body. There is evidence
that linga worn on the body also existed before. For instance in
st * of Anandagiri there is a reference to the Linga worn
on the body, as it is said in it - &r frfasention wew & B forf
gy 7 eifto sz | Here g undoubtedly means the
miniature Linga borne on the body. But better evidence is that of

~ #fvwz, a Jain author of repute of 10th century. In his vgesigea

he says- & @ SEITEATTE HT R F AT wafw. Here
there is a statement that some Shaivas carried a small Linga, as
dear as life (siferrerme). But it does not mean at all the worfer
(Linga, the vital or mental) of the Lingayats; because they Were
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the worshippers of fivefold fire (Fafammmw) which the Lingayats
never do. Undoubtedly the Linga carried by the devotees on
their bodies was miniature #rawfe for facility of worship wherever
they went. The Shaivas in their movements from place to place
must have felt the want of zmaiems in all places, withotit
worshipping which every day these devoted staunch Shaivas
could not be happy, specially because those were the days, when
Jainism, Buddhism, Shaivism andVaishnavism were each
contending to be prevalent to the exclusion of the rest. Hence
gradually they must have felt the necessity of carrying a miniature
=it with them so that they could do their daily devotion
without difficulty. And the Linga being so holy they had to bear
it on their head or tie it round their necks or arms, as is well
expressed- 727 A 72 AT ST SATeRAfaysTH S & o qesare
SEATTHEETY Ui Afe TgehmMe T ad a7 a5 Sareral i ag b o
I TGHI FIEREA AU FMRRAd U9 9 s 3fy e
b it SramS iy 2w et STt SaEtaTTEEETe ud | 3
TGS e e foh it o fermiararerd suaurafiemgandf |
ferierese, page17. But this Linga is not the Linga of the Lingayat
system i.e. gefefT; because now here this small Linga has been
explained, and significance is attached to it in the way, in which it
has been done in the Lingayat religious literature. It was merely
acustom growing out of necessity as a matter of facility for offering
the daily devotion to the deity by the devotee. But it was later
incorporated with the ritualism of the Lingayat religion-with
philosophical meaning given to it.

Jangamas were there before the 12th century but not the
Jangamas of the Lingayatreligion. The Jangama was an itinerant
yogi (Shivayogi), moved about in the country to preach and teach
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devotion to Shiva as a means of attaining¥ If the were J angamas
of the Lingayat religion, there was no necessity for God Shiva,
as is stated in Sanskrit Basava- purana, to assurc (Basava) that
He would Himself tie Linga round his neck on his coming to

birth. If there was Lingayatism before what reason was there for
God to assure Basava like this ? Basava's mother, Madalambika,
could not understand why Sangameshvara should goto her lying-
in-chamber and give Linga to Basava, as expressed in the

following-

ST HISTHRTY FHerE |

s fEregs &9 7 fgri=r e ||

o adad quimeadfir i |

FHY qrommeEEE Wi A2

e o fob wgarTs | |
e TR forele U |

728 7 o gd Feaneed | |

i & Rrorl SR 7Y UEs |

it Aregst = AEeEEe | | [V-56-59

This shows that there was s/, thatis done away with
in Lingayatism; and there was no Lingadhéran?l at the time of
Basava's birth. It was altogether a new thing, neither heard nor
practised before (7387 i gd). Itis, therefore, undoubtedly an
anachronism on the part of the writer of the Purana. It seems
that he Was in a dilemma that such a great prophet of Ling-ayaf;lsm
like Basava should be born and not have fermem™ at h1§ birth.
Hence the anachronism coiriinitted by him tobe out.of the dilemma
only to be betrayed. The Jangamas referfed toin th(_a Basava-
purana are not the Jangamas of this religion. There' is another

circumstance to prove that there was no Lingayatism before
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Basava. In Lingayatism all the sixteen s of aufrmed are given
the go-by. There are only two real Zeats, namely, far, peculiar
to Lingayatism and & that is common to all Shaiva sects and
Shaktas. &, in Lingayatism is ceremonially connected with the
eight Avaranas and not an ordinary & of other Shaivas. Thus
if Lingayatism existed before, Madiraja or Madarasa, the father
of Basava, could not have urged Basava to undergo the 39z
ceremony. The father's attempt to perform the customary
ceremony caused serious difference of opinion between the father
and the son and led to a complete cleavage and separation
between them. Basava strongly argues out in the assembly (of
Pandits called together by mifezr) the futility of swa= and
vanquishes the upholders of theavfima in the disputation. This
topic forms the most important and interesting chapter in all
Puranas of Basava, Kanarese or Sanskrit.

v and ueies were there; and they still are in all other
Shaiva schools. But they differ in the meaning underlying them.
In other schools, and for that matter in all other sects of Hinduism,
7ar is merely the thing addressed to the Godhead and taken by
the devotees as a holy thing. But among the Lingayats the 7 is
anything and everything that is taken by the devotee for enjoyment
and preservation of the body and it is a matter of grace of God.
Everything taken or enjoyed by the devotee is in the first instance
addressed to the deity and then taken as a matter of grace. So

also all actions done are done in the name of God. The whole

scheme of addressing (31%) things to the deity in thewzer worship
forms the highest form of . Similarly wEE®, according to
Lingayatism, is what washes the taints; i.e., the devotee is

- conscious that by his sincere devotion to the Godhead he is

f
4
i
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gradually washing the taints off his soul and is becoming free
from, sins step by step. Lastly &=, =5t and 7 were there
before but have not much special significance attached to them,
like Linga, Jangama, Prasada and Padodaka. Thoughall theﬁe
existed before they did not exist in the sense of Ashtavaranas 1n
an interconnected form of ritualism, as will be explained later.

So also there is no evidence of the wZ&= philosophy
existing before. Tirumular uses the word we@ in his
Tirumandiram. But by sz he only means the six localigies or
nerve centres, in which the universal power, Kundalini, lies. He
mentions the six Lingas. But they are different from those of the
Lingayatwze They are Andalinga, Pindlinga, Sadashivalinga,
Atmalinga, Jnanalinga, and Shivalinga; while according to the
serms of the Lingayat religion they are, Mahalinga, Prasadalinga,
éharalinga or Jangamalinga, Shivalioga, Gurulinga, and
Acharalinga (in order from the high to the low). Moreover the
sixfold Shaktis, the six Angas, the six Bhraktis, are not to be
found in the vzere of Tirumular. All these form the corner stone
of the Lingayatwzems. And except for this there is no reference
towz= in Tamil Shaiva literature. Itis incontrovertible, therefore,
thag there was nouziza before the time of Basava. Hence itis
conclusive that there was no Lingayatism before the 12th century
A.D. Itis altogether unreasonable to think and hold that Renuka
tanght Agastyathe doctrines of the religion in pre-historic times,
as the enthusiasts in favour of its antiquity would have us believe.

Much stress is laid on the Agamas that contain and treat
the doctrines of the religion. One. important thing to be noted in.
this connection is that the principles and doctrines of the religion |
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are said to be found or contained in the latter parts or books of
the Agamas and are called zv e.g. ST%age Or ATGARH, IHIHS
smaRe etc. Thus it is implied that the latter parts of books contain
the doctrines of Veerashaivism in particular. The == or the latter
parts are the New Testaments of the Agamas, the earlier parts
forming the old Testaments, as it were. We have already seen
how this Agamas have grown so bulky by continuous additions
made to them even in times after Basava. Allamaprabhu, Basava,
Chennabasava, and the Acharyas come to be referred to in them.
But Basava has the highest honour of being included in Mantras
namely,- i

e JHaTE e Heae
g wser g e s g | adearH - X1-73
I yeer 39 &fen g waes | | Ibid XVII-70

Thus historically such portions are very lale additions.
39aga is an important small Sanskrit book written by #iiiea,
the highest admirer of Basava. The whole book by internal

evidence forms a part of argarTw, a.s may be known from the
colophons :-

(1) ST VRO R T R Y |
Q) TeE AR veer e T R G |

(3)  FETVEY YT PRGSO A arre H90 |

(4)  zfy samgerers veemied st Am agaiieemtl T |

(5) sEgvegd vy Rl gt 9o |

(6) =i ey ey YeRwY EnfirmEied A gt
Y | '

B

/)
8
]
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(7 ﬁ%ﬂg@mﬁﬁmﬁﬂagﬂmﬁvﬁ%ﬂ@mmm
Y |

(8) =fr sHarge RErEEE et Rt
TR

It is clear that mfr= composes the book and inserts itin
the arger™ as argereas. This is a clear instance that we have
found ,so‘ far. Thus it is very unreasonable to believe on the authority
of the Agamas (whose origin goes back to the times of
Aranyakas, as already proved) that the persons referred to in
the Agamas existed before the Aranyakas. Hence the references
to the Acharyas in them are later additions, pure and simple, by
their enthusiastic admirers, whoever they were.

If we have to believe what is said in gyarmT and @R
about the Acharyas (already) we must also believe what is said

w@rEyar™  about Allamaprabhu and Basava. It is said in it
Allamaprabhu appeared in different Yugas with different names,
as FrivFRa in g, FefRa in S, Feped inaw and mpain
. So also it is written that Basava was HEToe in FEg,
SeRar in T, JENE in 2 and SEETE in BT So

also yogajagama says-

T MR TN, TTHeET |
T GSEIIeTE 9 |
RrarEE 9 giacEre e |

: All these are attempts at making these persons mystic and
divine figures under the wrong notion that such mystic and divine
origin alone would make them important and-venerable. But we
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beg to differ. Great persons are always great not because they
are ancient or mystic figures but because of their messages.
Shakespeare, Kalidasa and Count Tolstoy, Tukaram,

Shankaracharya, Lakshmisha and Shadkshari, are immortal, not

because they are ancient or mystic persons but because of their
message to human beings. Similarly Allamaprabhu, Basava,
Channabasava, Veerashaiva Sharanas and the Acharyas will over
live on account of the doctrines they have-taught, the message
they have delivered, the right path to mukti they have shown,
and the work they have done. We have every respect and all
reverence for the Acharyas. We adore, venerate, and worship
them in deep gratitude for what they have done to the Lingayat
religion and the Lingayat world by propagating and stabilizing
the religion. They chose important centres in India from which to

do the work in service of the religion and the creed. Their work

is admirable, their exertions are praiseworthy and they have made
themselves immortal, not by founding the religion but by
propagating and stabilizing it.

There is one more reason why Revanasiddha, an avatara
of Renuka, is not the founder of the religion. If he were the
founder of the religion, why did he not teach Vibhishana the
principles of the religion founded by him and convert him
(Vibhishana) to it ? Instead of doing so he simply establishes
three crores =maferts, which goes against his own crede of
Ishtalinga worship. He himself says that =i (anything
addressed to =ma7fem) is unacceptable in the following-

gEiidrEe{eET drdraeat |

Afe zemerferT FefemgTg e | |

I wreRferTETTaEs aitedd |

1 orenfrerany ufteri werare | IX- 34-35.

The rise of the Lingayat Religion and its founder 389

All this shows that =arféms may be protected but their
T is not acceptable; because the Lingayats rise superior to the
worship of =i on account of their wearing and worshipping
the=efin, Shivayogi, therefore, has bungled badly in his enthusiasm
of pushing the religion to a remote antiquity.

Now we proceed to examine the information about the
Acharyas collected from various books extant.

"They are the five traditional Acharyas associated with the
Veerashaiva religion. In the minds of men that have any knowledge
of them their figures are dim. Their memories are curiously mixed
up with men and matters belonging to different ages. Agastya,
Vibhishana, Rajendra Chola, Bijjala, all come to be their
contemporaries regardless of the fact that historically ages yawn
between Bijjala and Vibhishana.

But then, these Acharyas are not altogether a myth. Their
devotees in their enthusiasm to make them and their religion ancient
have exaggerated things about them to the extent of mystifying
their personalities. The maths, which they are reputed to have
founded are still in existence. Again we have clear reference to
them in Kannada literature. Even some works in Kannada and
Telugu are attributed to them. And above all, it is a fact that they
tried to propagate the religion. That is why their names have
come down to us in connection with the Veerashaiva religion.
But with all that, that they are responsible for the religionis a
myth. Those who try to establish that they originated the religion
in pre-Vedic times involve themselves in a chain of contradictions.
According to them Shivais said to have explained the religion to
Parvati. . Then Shiva is the founder and not the Acharyas.
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We are told that the five Acharyas originated from five
faces of Shiva. We are again told that they are the five of the
Shivaganas chosen by Shiva and sent down to the earth to found
the religion. These two statements evidently contradict each other.
If they cannot be true together which of the two is true ?

How can five Acharyas be founders of a religion at one
and the same time ? The order in which the names of these five
Acharyas are usually mentioned gives one the impression that
they came down to the earth one after another. If they did so,.
how can all the five be credited with the founding of the religion?

Must it not be that only one of them founded it and the others
only promoted it ?

The Acharyas-are said to have risen from Sthavaralingas
with a view to preaching the religion of Ishtalinga, the soul of
Lingayat religion. Can anything be more absurd than this ?

Even supposing that they rose from the Sthavaralingas
to found the religion of Ishtalinga, how to reconcile their
preaching of the worship of Ishtalinga with their establishing
of Sthavaralinga? (Renukacharya; for example, is said to have
established thirty million Sthavaralingas at Lanka for Vibhishana
instead of preaching the religion and philosophy of Ishtalinga).

Even supposing that they originated from the five faces of
Parameshvara at one and the same time and that they founded
the religion on earth one and the same time, how possibly can
we explain their founding it four times in the four successive Yugas?

e
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They are said to have lived for fourteen hundred years.
Even supposing that they did live for fourteen hundred year,s
(which reason cannot accept) how can we possibly make that
period cover the lives of Bijjala of the 12th century and
Vibhishana of the pre-historic age ?

What explanation is there for their having lived incognito
for seven hundred years out of 1400 years? What purpose did
they serve by living incognito ?

And how aboﬁt the Puranas of the Acharyas. Puranas are
after all Puranas and we have to be very cautious in the matter
of gleaning historical facts from them. They are usually a confused
medley of facts andfiction.- 1tis acommon characteristic of them
to make their heroes come down to the earth directly from
heaven. They are sent down to the earth by God to keep dharma
intact, and it is through miracles that they keep it intact the miracles
true or false-more often they are false than any thing else. But if
rightly used and if facts are properly sifted from fiction, they afford
good clues to solve the puzzle of the past.

The Panchacharyas have come to be the heroes of
Puranas. Consequently they have all been deified and legends
replete with miracles have grown round them. Even then we find
in them certain pieces of evidence to help us to establish the
dates of the Acharyas and their relationship with the Veerashaiva
religion. The pieces of evidence from Kannada Puranic literature
given below go to prove conclusively that they are not the
originators of the Veerashaiva faith.
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Wherever the Acharyas are mentioned Renuka invariably
appears first in order. In point of time also he must have been
the first, to appear. The first book written about the Acharyas is
that about Revana by Harihara, the well-known (Veerashaiva?)
poet. (It should be noted that there is no Sanskrit work about
Revana).* The date fixed for Harihara, by R. Narasimhacharya,
the author of Karnataka Kavicharite, a stupendous work ever
attempted in Kannada, is 1165. A. D.Harihara's book goes by
the name of Revanasiddha Ragale. It is the life story of
Renukacharya written in the Kannada metre known as 'ragale’.
Harihara being nearer to Revana than any other Kannada poet
who has poetised his life, what he says about the first of the five
Acharyas we can safely believe to be authentic, making at the

samne time allowance for certain exaggerations indulged in for the
glorification of the hero.

In the ragale it is said that Renuka was ordered by God
Shiva to take birth on earth because of a fault committed by him.
It should be noted that he did not originate from one of the five
faces of Parameshvara. This is to show that the ragale differs
from the Shivagamas.

§ Revana s said to have come down to the earth expressly
for the purpose of purifying the earth by performing miracles.
There is not even a remote hint to the effect that he descended
from heaven to found the Veerashaiva religion.

* Kamataka Kavicharite part I Page 224

§ Revanashiddha ragale page 9.
SReBIO0 FTWI0 WREER,END0
€532, BOMYO 3CTOTZITINR0.

e
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+ (i) One Bijjala of Mangalvada (ii) one king Vikramaditya
(iii) one Rajendra Chola are mentioned to have had the benefit
of Revana's darshana (interview or meeting). All these three kings
are historically true; they were all contemporaries.

The Bijjala in the Ragale must be the Bijjala of Kalyana.
Mangalvada has been only another (translated) name for Kalyana.
We are not without an evidence to bear this out. This very poet
Harihara has used Mangalvada for Kalyan in his Basava-raja-
ragale in connection with Basava and Bijjala. There Sangameshvara
asks Basaveshvara to go to Mangalvada the royal city of king
Bijjala. * On the evedence of inscriptions the date of this Bijjala

has been finally settled.

As he was the king of Karnatak at the time of Basava
under whose leadership and spiritual influence Veerashaivism
had sprung and had reached the height of its glory in Karnatak,
the settling of his date shed considerable light on things connected
with the Veerashaiva faith. Seen in that light Revanasiddha clearly
emerges to be the contemporary of both Bijjala and Basava.
So he belongs to the middle of the 12th century A.D.

4 Revanashiddheshvara Ragale. Chapter IIL

(1) Soneerao 38, 0330 ey &3 st ovint-N

(IT) Chapter II :- Be3£9273,0 2032081 SRE> @OR0 TFPF,TEINON
RPN, BRTTRONT QTFERRZ,0 FROTLR..

(111) Be3ea273.0 TYOR0 SR, W& FON WY, JB300H 2300803600
o, Tozdeots, 2320830 FILOABLOT.

* Basavadeva-raja-ragale. (Edited byT.S.Venkannayya, M.A.) page .21.
o TS WAITEY,. WRATES, DV,0 BESTTBR SVTTw). A0

202, $O0T, ORI, FpETd.
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§ According to inscriptions of Mahadevaraya No. 2 and
3,.c')r{e .(Tyuttarasa Vikrama was ruling in Guttaholala, a plac;e near
Upmm in Bellati district in about 1140 A. D. Most probabl itis
this very Vikrama that is referred to in Revanasiddha ragalZ

d Accor.ding t'o geneology of the Chola dynasty given by
. P. Rice Raja-Raja-chola was ruling in 1146. A. D. Kulottanga
Chola had the title of Rajendra chola. Rajendra chola of the ragale
must be either of these two.

These, then, put together point to the conclusion that

Revana must h: 1vi i
=y ave been living about the middle of the 12th century

- In the ragale there are two more facts to support the date
One is about Siddhardma of Sonnalige (modern Sholapur) anci
the other is about Rudramuni. *Revanasiddhé foretells the birth
of Siddharama of Sonnalige. This Siddharama we all know to

b.e on(.e of the religious colleagues of Basveshvara; and so Revana
lived in about the same time. '

. And then there is Rudramuni. He is said to be the son of
evana b}f 'one of the daughters of Rajendra Chola. This
Rudramuni is the same as the one referred to in Channabasava

§ Veerashaiva Matach i
ik arya kalanirnaya by Kala mangala Shrikanthiya

* Revana-Siddha ragale Chapter 5- page 44.
7€) BHVROD [N, 7B 0NS R
R ©8 207} 23,0300 FTEIF3L
T0E38 RT3 SOTBONROTH0,0 Bed
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Purana of Virupaksha Pandita. According to Channabasava
Purana, Rudramuni, one of the chief Charapatis, who was with
Channabasava, at the time of the breaking up of the band of one
Jakh and ninety six Jangamas is, subsequent to the disappearance
of Basava, its originator, from the scene of action at Kalyana in
order to ergem into Sangameshvara, asks his disciples to tour
the country and to destroy the enemies of the Veerashaiva religion.
% Ttis the disciple of this Muktimuni that sets up the pontifical
throne at Balehalli (of which Revana is reputed to be the first
pontiff) in order to put down the enemies of the Veerashaiva
religion and to protect the Sharanas. In Sharanaliamrita also we
find the mention of Rudramuni and Channabasaveshvara to gether
in connection with the breaking up of the band of Sharanas. In
this case also Revana must have been a contemporary of Basava

though older.

There is one more evidence. Revana is stated to have got
his son Rudramuni to initiate one Havina Haleya Kallaya into
the religion of Shiva.§ Perhaps this is the same Havina Haleya

SO sl 4 A AN e

+ Channabasava Purana. Canto 5, Sandhi 9, Stanzas 36-41.
03,00 S BROWSD A3 |
93,00 QONRT TOMR0 230R3R3 |
o8, B8 BpeBIT 230Bende 3e0,08,3055D |
230082026, BORTT TITTBR
3003 33,03 B, 08 ZOVOIRER ... TN -SS03mN ROTR
Soed HoBORTRR R IRTOR tRIEE, WO e 383 AT
§ Revanasiddha-ragale:
BT, R0RTTN0 3300 TRRAY
3e) 0,30 IRTE Baoeda B
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Kallayya whom in his Kannada Kavicharite Part I, Rao-bahadur
R. Narasimhacharya has included among the Vachana-karas of
the times of Basaveshvara. The date assigned to him is 1150
A.D. § This Kallaya again appears in Bhimakavi's (1369) Basava
Purana.t '

Crowning all these we have an inscriptional evidence.
The stone inscription of the Shaka year 1109, corresponding
1187 A.D. in the temple of Siddhalingeshvara of Shirivala in
the Nizama's Dominions (published in the Shivanubhava
magazine for the month of May, 1929) may be seen. The
incidents mentioned in six stanzas of the inscription correspond
exactly to those mentioned in Harihara's Revanasiddha Ragale,
Bomma-rasa's Revanasiddha Purana and Basavanka's
Revanasiddha Sangatya. The Inscription cantaining the six
Stanzas runs as follows :-

8003, £330, rioed 0,80, &3, 037, ZT0,
AOFITL, IBERF,0NTITF, do3peA Rl Ianloveliat
Gycfelanbtpts: nlovelo] )28, 030308303 ||
Il 3oz |
WWFD S0BEORT | .
. BRWEEB0 T0BLITE0 Be3HTT [l
ABTRTREE BRBHY |
ReeSesS Ae°Ad 138, Sewses Bea ||
2083200 WOBET 2 |
BTREL0 3R, T, TPWOE0 |

§ Karnataka Kavicharite, part I, page 204.
 Basavapurana, Sandhi55.
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BR38030 TR0NTT0ET
Bohas 335008 Sessraciesso ||
0BT, AT B0
RAODAITT a‘b.ﬁ:zso"e;ﬂ 538 $RWFNSTO |
WOTE 33,0%0 I |
ToOR AG0 AT, Jesseariesso ||
VBRI, AT, TN |
To3IT 3G 308 SpesreseE, ||
8 30,3, SrerIomd |
308 IO SN, Tesscar3esso ||
30T 03,5 WIGITT |
FoHT RB,3,8000 $8e3,80 |
23068 BePRSTEO |
Go03e8 BTeent Sy Seedrariesm ||
33,8 Q0TE 29T |
93,0, 3O0R T TR TIZREE0 ||
%,3,3,00n Wahden |
R3,5303,08 A7} Beaearsea ||
& RSREE AT, BAG,TB, A3 Sesraod,one mE
THII0 BRB AT RBE ATDRFHN TR0
TPSEFO0 BReERE,0. || Shontdo Bow Be dy ||

The first stanza gives in a nutshell the popular story
narrated in the works mentioned above, that when
Revanasiddha begged the king Vira- Bijjala for alms, at
Mangalwada, Vira Bijjala offered him boiling Payasa.

The second stanza refers to the popular incident that
while rescuing the daughter of one Sule Mayidevi from Vira
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Bijjala's sacrifice Revana- siddha, without using a ferry boat
crossed the stream by his own will power.

The incident mentioned in the third stanza is that when-
-once Revanasiddha uttered the word Siddha, all people took
objection to the same, upon which Revanasiddha made the
earth shake,

The incident referred to in the fourth Stanza is that
Revenasiddha showed Tavanidhi (treasure) to Ganada
Kallishetti and his wife and thus ended their poverty.

The incident mentioned in the fifth stanza is not clear.
The incident mentioned in the last stanza is that Revana took
to dancing and behaved as a mad man when he worked in the
house of Canada Shetti mentioned above.

The Renuka or Revana of the Puranas, then, is the same
as the Renuka or Revana of the inscription. Only the authors
of the Puranas, in order to heighten the glory of their hero,
have tried to push back the date of their hero, have tried to
push back the date of their hero with the result that Revana
has become a mythical personage in the Puranas.

So the real Renukacharya lived in the 12th century, more
or less a contemporary of Basava. If so, he could not have
been the founder of the Veerashiva faith.
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Nowhere in the Ragale it is said that Revana originated
the faith. Not only that, the word Veerashaiva has not occurred
even once in the whole of the Regale. Revana is spoken* of
as merely a Shaiva saint who performed miracles and
promoted devotion for Shiva on earth. He toured the Dravida
country worshipping Shivalingas that he came across. One
wonders as to how Revana who worshipped Sthavara Lingas
could be credited with the founding of the religion of
Ishtalinga. Again nowhere in the Ragale has any mention been
made of Astavarana, Shatsthala and Panchachara, the
differentia of the Veerashaiva religion. The impression that
we get from the perusal of the Ragale as a whole is that Revana
was not a Veerashaiva, at least not when Harihara-deva wrote
his Ragale. The Revana of the Ragale is a § Lakulisha Shaiva.
But Basavaraja, the hero of another Ragale by the same author
(Harihara), is pictured as a perfect Veerashaiva as he needs
must be. It may not be out of place here to quote from the
two aforesaid Ragales of Harihara to note the glaring contrast
between Revana and Basava from the religious point of view.

Harihara's Revana toured the Dravida country and
worshipped Sthavaralingas.

3,08 de3n dRTBongo Jeewszo

>=Oon Fo8enEc PRS0 |

* 19-20 (Revanashiddha Ragale)
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§ Revansiddha Ragale : €890 ©98,£38
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Harihara's Basaveshvara worshipped Ishtalinga and
jangama in his Linga and Linga in jangama.

Sonzsoadaipe et onas Oonsipe Basavarajadeva aowod me,s
B2 Wpe3Rday,ad Ragale, the third sthala Harihara describes

- his Revana to be a Lakulish Shaiva.

BRENHT BILHWITADIS B,53923F 50
X X X X
SUBVT O, 98 B, ), WTETE

Harihara's Basavaraja is wons @,ed, 2308038 3o
BoT,8,0 B30 Boemws, 0o Sows=wDe. All these are the epithets
of Basava and they indicate some of the Astavaranas which
form the special feature of Veerashaivism. Revana gives
Shaivopadesha (initiation into the Shaiva faith) to his son
Rudramuni.

QOBTOH TORBLT® TONTO BREB T FOZHOWEN,
B,3peRTeBR0 o8 T63A..... TesSean, SondemmEnegseo ||

But Basava's son is described as one with the
Ishtalingam (BeonzEs ©onsEos)

Why does Harihara depict Revana as a Shaiva and
Basava as a Veet-ashaiva ? What conclusion does this point
to ? The conclusion can be none other than that Revana was
not a Veerashaiva when Harihara wrote his Ragale and that
he was certainly not the originator of the faith.
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The picture of Revana changes in the works of
subsequent Kannada authors. The hero from the Shaiva Saint
becomes a Veerashaiva saint. But even in these later works
we do not get any evidence to the effect that Revana should
be looked upon as the founder of Veerashaivism. As to the
miracles and other like incidents they are the same as in
Hariharadeva's work and they are narrated almost in the same

sequence.

Now the question arises: How to reconcile the Shaiva
Revana of Harihara with the Veerashaiva Revana of later
authors ? This apparent contradiction, however, can be
explained away in two ways. Either the Veerashaiva authors
after Harihara have ascribed their own religion to their hero,
or the hero, first a Shaiva saint, might have embraced the
Veerashaiva religion afterwards. The latter, however, seems
to be more probable. In that case Revana, Basava and
Harihara become contempories, more or less, and the date
1165 A. D. assigned to Harihara by R.Narasimhcharya gets
support. Harihara, himself a Shaiva first, appears to have
become a Veerashaiva afterwards under the prevailing
influence of Veerashaivism in the South in general and in
Karnatak in particular, in the latter part of the 12th century
owing to the activities of the great Basava of Kalyan and his
colleagues in the realm of religion.

Now among the authors, who have written about
Revana after Harihara, Bommarasa, (1450 A. D.),
Siddananjesha (1650), Sampadaneya Parvateshvara (1698)
may be mentioned as important. Revanasiddha Purana,
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Gururajacharitra and Chaturacharya charitre are the books
written by them respectively. They have, one and all mentioned
Vikrama, the king of Ujjani, Bijjala, the king of Kalyan, and
Rajendra Chola, Rudramuni and Siddharama of Sonnalige*

“who, as has been already pointed out, throw light on the
question of the date of Revana.

In all the works about Revana the hero is depicted as a
saint performing mircles, and none as the founder of the
Veerashaiva religion though the title such as the first of the
Veerashaiva saints (¢33, 5,52 deds ). the preacher of the
Veerashaiva religion (2333 shsm Sswsob) are in very loose
sense used here and there in the books. Revana was a
Veerashaivaacharya but not the founder of the religion. In
Sanganabasaveshvara vachanas (1600 A.D.) we have clear
evidence to the effect that Revanasiddha received instructions
in the Veerashaiva religion at the hands of one Nirlajja
Shantayya who himself had been instructed directly by
Channabasaveshvara and indirectly by Allamaprabhu. Itis
further stated that Revana, in his turn, gave the instruction to
those who came to him and became his disciples * That is
why he is looked upon as the first Acharya as such. The
word Acharya is significant and throws light on the point at
issue. The word 'deshika’ (Z¢33) is also significant. It means
a preacher and a teacher and never a founder. Letus by all

* Bommarasa's Revanasiddha purana.

Ao, SORON 23050, LHEDOTADRRD STA RBEBEIDLo......-
Gururajacharitra

" 15003, SRS AR SHTO AT, TRERT0RRDE .
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means regard him as the first Veerashaiva acharya; but to
regard him as the founder of the faith is to lay the axe at the
root of the truth:

Marulﬁrﬁdhya

Next in order comes Marularadhya. Marula seems to
have lived at the time of Revanaradhya; though a bit younger
than Revana. We have but little information about Marula in
Kannada literature. Many books about Revana are extant;
but about Marula only a few are found so far.

§ In Marulasiddha Sangatya the date of which is not
known, Marula is said to have been the disciple of
Revanaradhya. Gorakha, 1 Maraya, Muktai, one Vikrama,
king of Ujjaini are mentioned as having been contemporaries
of Marula. If Revana announced the birth of Siddharama,

* Sanganabasaveshvara Vachanagalu, edited by Rao Saheb Halkatti,
page I :- 8530233 oS B8, A0TISEY, DoTB, L0y DSBS Boras
2eITRDH AEBEITIBTTS SRET.... VT BRTVIE VOFER,
220303,502) BedE0T,.... BeIeoRT Ot 30eQATTY Jpeze, Bemed
2,3 £3,030% t3edBeors R LgRRETodERN 3ad, Brion bie,e3,30n A,
BB WBREHRSTFT> I

* Marulasiddhas-Sangatya chapter IV
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§ 'Maurulasiddha-Sangatya : Chapter IV.
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Marula predicted the coming of Prabhu (Allama) to Ujjaini where
Allama Prabhu would dispel * doubts of Muktai.

It is stated there that he was also called by the name of
Marulasiddha. We know that the second of the so-called
‘Panchacharyas is the founder of the pontifical throne at Ujjaini.
May we not say that the Acharya and Murularadhya are one
and the same ?

The account of Marula in Guru-raja-charitre is very
brief. Nothing is mentioned there to help us to fix his date.
Again, there is nothing in it to show that he was a Veerashaiva,
muchless the originator of the Veera-shaiva religion. He is
merely described as a Siddha, a Saint of Great psychic
powers, though the author has made a passing mention in the
first chapter that Marula founder the religion along with the
other Acharyas. The only incident that is narrated about him
is that he killed the demoness, Maya, at Kolhapur.

In Chaturacharya-charitre of Parvateshvara also we get
little or nothing io decide the date of Marula. Again, we are
left as much in the dark about his founding the Veerashaiva
religion, T Only once in the whole account is Marula stated
to be a Veerashaiva.

* Marula Sangatya : Chapter III

05,088, 23008 FED. .. 23003,Be0T I AWeFHINLOTD FePTLD....
"0 DEATHET L) 506323 200830 VW F0BCNT WRROR .

T Chaturacharvacharitre, canto 3, Sandhi I, stanza 9.
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The Marula-siddha of the Sangatya, however, is nothing
if not a Veerashaiva. In the Sangatya there are clear references
to Ashtavaranas, thbugh the term ashtavarana itself does not
Occur therein. Marula is instructed in ashtavarana by his
master, Revana. Perhaps Marula was one of those disciples to
whom, as has been already mentioned in these pages, Revana
imparted religious instruction he received indirectly from

Allama- prabhu.

To sum up, as Revana and Marula lived at the time of
Basava, the spirit incarnate of Veerashaivism, as they preached
and promoted the religion and as they were known at their time
as Acharyas, they in course of time have come to be regarded
as the Veerashaiva-Samsthapanacharyas.

Panditaradbya

It is difficult, to say who is the thirdacharya and who is
the fourth. If in some Kannada works Ekorama is given the third
place and Panditaradhya the fourth, we find the order revgrsed
in others. We shall however give the third place to Panditaradhya.

About Panditaradhya we seem to tread on surer ground
than any of the other acharyas. Happily we have much information
regarding him in literature, at least in Kannada literature. Heis
intimately connected with Veerashaiva religion and with Basava;
he was a contemporary of Basava, though a little younger. * Itis

* Gururaja-charitra (Sanskrit) Mahima-Sandhi, stanza 56.
S raertar aTior gwhear |
ffafess i & a1 g qeidd |
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said that he was eagar to have the darshana of Basaveshvara
(whom perhaps he had not seen before, but about whom he had
heard much in connection with the Veerashaiva religion which
was then gaining ground in the country around) but before he
could have it, news reached him that Basava had merged
intoSangameshvara. The news caused him intense, grief which
expressed itselfin a lyric. §

1 One whole chapter has been devoted to this incident in
Aradhya charitre of Nilakanthacharya. (1845 A. D.) Therein
the Pandita laments the end of Basava and says- "Who else is
there to found and promote the Veerashaiva religion ?" ¥ Some
thing to the same effect has been said in Sanskrit Gururaja-charitre
by Gururaja (1500 A. D.).

* Panditaradhya's devotion towards Basaveshvara was
so great that he was able to see the figure of Basava in his own
Ishtalinga even after the death of Basava.

The incident is narrated in the Panditaradhya-charitre of
Palkurike Somanatha(1195A.D.) written in Telugu. The same
Somanatha wrote Basava Purana which was later translated by

§ Aradhyacharitre, Sandhi 10, stanzas 47 & 48.

& OONBOZT NLIFBRTE FPTOD WARTHRS TR

1 Gurirajcharitre: Sandhi 2 Stanza 25.

SoTLIFTOD) BB WINDE BB S0 NENBI0ER ABNDRSTS
+ Gururajeharitre Sandhi 2. Stanza. 26.

2R WODSHTOTT  NOBTO NeST TITEN.

* Aradbyacharitre ( Kannada) Sandhi 9.
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Bhimakavi in Kannada. Palkurike Somanatha seems to have
equal devotion for Basava and Panditaradhya, and as he is
much near to Basava, his information must be given due credit
and must be regarded as authoritive and trustworthy. So we can
safely put down Panditaradhya's date to be the latter part of the

12th century.

Panditaradhya is said to have proved the superiority of his
religion over other religions such as Bauddha, Charvaka and Jaina,
in the court of one Chola king. This Chola must have been
Kulottunga the Chola who lived in about 1178 A. D.

Panditaradhya must have been a Shaiva first.
Afterwards under the influence of Basava's religious activities
he must have become a convert to the Veerashaiva faith.
* We have support for this in Kannada Gururaja- charitre
wherein it is stated that one Kotipallaradhya invested
Panditaradhya with Linga. Maliikaradhya Pandita is credited
with the authorship of Gana-Sahasra-nama, Ishtalinga-Shastra .
and Basava-gite, all of which give him out to be a Veerashaiva.
Basavagite, as its name indicates, a eulogy on Basava, is said
to have been composed in Kannada. Panditaradhya was a
Telugu man, and there is a story how he learned Kannada at
once by a miracle. § The story tells us that Basava sent him

* Gururaja-charite sandhi2, stanza 21.

63 T 093,03 £30 B3¢8,000 B Doriaso FORDS, LR, Tk B3
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§ Gururaja-charite sandhi 2, stanza 32.

WRBEB B30 BLhRED FEROR FOABRVSE S 2308> 8,73 ZroRodD.



408 History and Philosophy of Lingayat Religion

.Bhasita (holy ashes) and that as soon as he applied it to his
body Kannada rose to his lips. It was then he is said to have
composed the encomium on Basava. The miracle, however,
can be explained in this way. Pandita was a Telugu man;
Basava was a Kannada man. Basava's Vachanas, a litefary
treasure of Veerashaiva religion and philosophy, are in
Kannada. Panditaradhya learned Kannada afterwards in order
to acquaint himself with the Vachanas of Basava and his
notable colleagues in which the religion and philosophy of
Veerashaivas are couched. Because of his earnestness and
devotion for his new religion he might have picked up the
language in a surprisingly, short time.

In Shivatattvasara written by Panditaradhya he has very
affectionately referred to £ Basava. In that work he has
dedicated three stanzas to the praise of Basava. The stanzas
in Telugu are quoted below :

©Re0e3,00 DRI,

B Feabd @D Bws 0H, BReBETE
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1 Shivatattva - sara : &= 223=0 - My Basava.
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With all this there seems tobe a fundamental difference, as
has been pointed out by the late T. S. Venkanayya in an article
under the caption, 'Shivataptvasara’ published in an issue of
# Prabuddha Karnatak, a Kannada quarterly, between the religion
propounded and practised by Basava and his colleagues and
that preached and practised by Panditaradhya. In the religion of
Panditaradhya the Varnashramic idea and certain Vedic customs
are found lingering, whereas in the religion of Basava they find
no place whatever. This difference has well been brought out by
T.S. Venkannayya in the issue of Prabuddha Karnatak already
referred to. He writes to the following effect.

"The Vachanakaras (Basava and his collegues) adhere to
the Shatsthala philosophy. They are usually called Shatsthala-
brahmi's. In Shatsthala philosophy we have a systematic
exposition of the six stages of discipline to be passed through.
But not even a bare mention of this Shatsthala philosophy which
forms the basis of the faith of the Vachanakaras is made in
Shivatattvasara. The Shatsthala philosophy does not seem to
have been known by the 63 Tamil Puratanas who were regarded
by the Vachanakéras as their models in the matter of devotion.

"There is one more thing to be considered historically. Itis
about the wearing of Lingam. According to the creed of the
Vachanakaras the investment of the Lingam forms an important
part of the initiation ceremony. The Vachanakaras and their
followers wear the Lingam on their person consequence thereof
they are called Linga-wearers (Lingavantas). There is no doubt

* Prabuddha Karnatak vol. xyi No. 2.
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that Panditaradhya was well aware of this fact, for in
Shivatattvasara in a stanza eulogising Basava there occurs the
phrase "Shivalinga-sametulu” "which means 'one who is with
Shivalinga.' Itis. used to mean "one who wears the Lingam."
Be it 'what it may, no where in Shivatattvasara is it mentioned
that the wearing of the Lingam is part of Shiva-diksha or
initiation ceremony. It is doubtful whether this custom existed
among the Tamil Puratanas. Therefore the wearing of Linga
may be said to be one of the special features of the creed of
the Vachankaras." "There is another question boundup with
the two mentioned above; and it is concerned with conduct.

Those who receive Shivadiksha get a new life free from the
influence of former lives. Those who are reborn in this way

are to give up all their former customs and conventions with

the initiation; the former distinction of caste disappears. A

Brahman and a Sudra become equal in all respects. They can
interdine with each other. Clearly there is a positi ve difference
between this view of the Vachanakaras and the view of
Shivatattvasara. The Shiva faith as it is expounded in
Shivatattvasara has a Vedic basis.

"A Veerashiva that wears a lingam offered to him by his
Guru is forbidden to worship any other lingam. But
Shivatattvasara on the contrary advocates the necessity of
the worship of Sthavaralingas (as against the Ishtalinga or the
Linga worn on one's person.)

"When we consider all these things together, the
conclusion forces itself that a special form of Shaivism arose

The rise of the Lingayat Religion and its founder 411

in the 12th century, spread rapidly because of its intrinsic
worth and because of the sincere efforts of the devout

Vachanakaras, it attracted a great many Shaivas in Karnatak:

But it is most likely that Panditaradhya embraced the
faith of the Vachanakaras after he wrote his Shivatattvasara.
He might have written it before he started to have the darshana
of Basava and his reply (38, 00 S0 0,8, L0030 WA,
oo Ses wazoon) to Basava's message to him to embrace
his faith might have preceded his setting out to have the

darshana of Basava.

It may be argued that this Panditaradhya is not the
same Panditaradhya who is said to have founded the
Veershaiva faith. In that case the founder Panditaradhya n.lust
have either gone before him or must have been a Shalva,
since the Panditaradhya of the Shivatattvasara is depicted as
a Shaiva. Surely the predecessor of a shaiva could not have
been a Veerashaiva. Conversely, if the original Panditaradhya

of Shivatattvasara would not have been a Shaiva.

If the founder Panditaradhya came after the
Panditaradhya of Shivatattvasara, then he must have been
post-Basava, since the Panditaradhya of Shivatattvasér.a and
Basava have been already proved to be contemporaries. If
he is post-Basava then no reasonable person cafl assert.that
Panditaradhya is the founder of the Veerashaiva faith. In either
case then Panditaradhya could not have been the founder.




412 History and Philosophy of Lingayat Religion

It seems that Panditaradhya failed to assimilate the

fundamental tenets of the Veerashaiva religion even after he
embraced it. It must be remembered in this connection that
Veerashaivism was then a great departure from the old Shaiva
faith. The old order was yielding place to the new under the
inspiration of Basava. The glamour of the new religion
attracted a great many people. Some could enter into its spirit;
other could only grasp its form. Panditaradhya seems to havc;
been one of the latter class at once a Shaiva and Veerashaiva
a Telugu man and a Kannada man; he seems to present a dual’
personality. But then he was no ordinary man. He was a
Pandit. He had been known as such even before he became
a Veerashaiva. His influence might have been great. To add
to all this he accepted the new creed that seemed to sweep
all the South over. What wonder them if he came to be
recognised as one of the great Veerashaiva Acharyas ?

Ekorama

Now we come to Ekoramaradhya. We have a brief
account of this acharya in * Gururaja-charitre of
Siddhananjesha. It is stated therein that he preached the
Veerashaiva religion and defeated the learned men of other
faiths. In a religious controversy, it is said, that he degeated
one very learned Brahmin by name Vyasa and convinced him

* Ouru-rajacharifre. Sandhi 2, stanza 70.
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of the greatness and superiority of the Veerashaiva religion to
which he ultimately converted him, just as Basava had already
defeated a Meemansaka and had got him to wear Linga on
his body. So here is an evidence to show that Ekorama is
later than Basaveshvara; but we are not sure how many years
after Basava he came to be. He is said to have lived at
Mudrapura at the time of one Veerabhaskara, king of
Mudrapura. But until something turns up to throw light on the
date of the king we have got to be content with this much
information that Ekorama is later than Basava.

There is a 'Purana’ in Sanskrit called 'Devanga Purana'

in which the story of Devaradasimayya, a contemporary of
Basava has been given. Itis stated therein that Ekorama was
the son of Dasimayya. In that Purana the word, Veerashaiva,
occurs a few times. But the perusal of the book will make it
clear that both the father and the son were Shaivas of a dvija
class and not Veerashaivas; for it is stated that both had their
Upanayana ceremony performed. If Ekorama had been a
Veerashaiva he would not have undergone the Upanayana
ceremony; so he must have become a Veerashaiva late in life.
As he is later than Basaveshvara and as he embraed the
Veerashaiva religion late in life he could not have been the
founder of the faith. Itis clearly stated in Guru-rajacharitre
that he was given initiation into the Veerashaiva religion by
one *-Ghantakarna Gananatha, otherwise known as

* Quru-raja-charitre Sandhi 2.
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Ramanathacharya. He in his turn is said to have converted
many persons of other faiths to his own faith. Since he helped
the growth of the faith he has come to be regarded as one of
the founders of the religion by the people of generations far
removed from his.

Vishvaradhya

Last of all we have Vishvaradhya. We find very little

account of him in Kannada literature. He is not at all mentioned
by some writers who have written anything at all about the
Panchacharyas. The reason seems to be that he is very recent.
He must have dawned on the Veera-shaiva horizon
generations after Basava. A great many authors mention only
four Acharyas, starting with Revana and ending with Ekorama
and thus excluding Vishvaradhya. § For example, Bommarasa
has mentioned only four of the Acharyas. Some works go by
the name of Chaturacharya charitre, Chaturacharya Purana
and soon, and in them Vishvaradhya finds no place. The fifth
Acharya then seems to have been very recent. He seems to
have been classed along with the other four acharyas only to
make the number of acharyas five, corresponding to the
number of the five faces of Shiva. The myth of the five acharyas
rising from the five faces of Parameshvara must have gained
currency only recently. In Veerashaiva Sanji vini of Mummadi
Karyendra the following account is given of the birth of the
fifth acharya.

§ Revanasiddha Purana (by Bommarasa), chapter I, stanzas 4, 5, 6 and 7.

—
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One day Shiva was seated in his audience hall in
Kailasas. At that time Narada, the reputed news-monger,
made his appearance there. Upon Shiva's inquiry about the
Shaiva faith on earth, Narada replied that the faith in question
was on the decline. Thereupon Shiva ordered Sthala Ganesha,
a member of his assembly, to go down to earth and to revive
the Veerashaiva faith as the four Acharyas had done before
him. Accordingly, Sthala-ganesha took birth on earth as the
son of one Kempa-bhiipati.

It is to be noted that, according to this account,
Vishvaradhya did not rise either from one of the five faces of
Shaiva or from a Sthavaralinga as mythical stoﬁes would have
us believe. This account clearly explodes the myth of the
Panchacharyas, and reveals the fact that Vishvaradhya, the
fifth of the so called Acharyas is very recent. In that case
how should we believe that all the five Acharyas founded the
Veerashaiva religion in some very remote time which history
dare not approach? It is significant to note that the Acharyas
have left no literature behind them. No religious literature
propounding or expounding the doctrines of the Veerashaiva
faith is left by the Panchacharyas, nor do we find any such
literature in any of the Puranas written about them. Buton
the other hafid, all founders of religions that the World, knows

of, have given to the world their doctrines in literature of the
religions they founded. The Buddha has left the literature of
his religion, Christ has left that of his, and the same holds true
in the case of the founders of other religions. Of course
Veerashaivism has its own literature- aye, ample of it, but the
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Panchacharyas have nothing to do with it and it has nothing
to do with the Panchacharyas. But Basava's connection with
the Veerashaiva faith reveals a striking contrast to the
Panchacharyas, for the literature which Basava has left behind
him is simply abundant. Itis in a very vague and a very loose
sense, then, that the Acharyas are spoken of as the founders
of the faith.

Nor are the Acharyas the only persons who are
spoken of as the founders of the Veerashaiva faith in this loose
sense. In Manasavijaya Kavya one Gurubasava who lived
about 1430 A.D. is said to have founded the "Veerashaiva
mata". Kereya Padmarasa of the 12th century, likewise, is
spoken of as the founder of "Shree Shivadvaita Sakara
Siddhanta". In the work, Anadi Veerashaiva Sarasangraha,
Siddhaveeranacharya of Sampadane, .who lived at the close
of the 16th century, is said to have been the foremost of those
who founded the religion of Shatsthala. There are other
instances also. If all these persons can be called the founders
of the faith in question, the Panchacharyas also can be called
the founders along with them, and in the same sense.

The foregoing pages hold in solution, the conclusion
pleasant or otherwise, and more often than not, truth is
unpleasant, that the so called Veerashaiva acharyas are not
the originators of'the faith since some of them are found to be
contemporaries of Basava and others even later than he. If
they, as their advocates would have us believe, did found the
faith centuries before Christ, and if Revana did instruct the
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epic sage Agastya in the Veerashaiva religion, then it must
have been a very queer sort of Veerashaiva religion which
sank into ablivion soon after it was founded and remained

unknown for centuries.

If there were the Veerashaiva religion before Basava,
why is history silent about it? History speaks c.)f Jainism,
Vaishnavism and Shaivism together with its various forms
such as Kapalika, Kalamukha and Lakulisha, but as to
Veerashaivism, before the 12th century, we find absolutely
no mention anywhere. The same thing holds good in the case
of literature about Veerashaivism before the 12th century and
why should there be such a flood of it at the time of Basava

and after him ?

Basava and his colleagues in their Vachana literature
have mentioned the names of the 63 Puratanas with great
reverence even though they happened to be only Sbaivas.
Surely they would have mentioned with equal affection and
reverence the names of the Panchacharyas if they had really
founded the Veerashaiva religion before them. But the

Acharyas are conspicuously absent in Vachana literature, and
hence the conclusion that they are not the originators of the

faith.

Who,then, is the founder of the faith? Is it Basaveshvarr?l?
Our emphatic answer is; he is. The following evidence will

bear out the truth of what we say.
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1.  Palkurike Somaradhya, than whom we can have no
better authority in his work called Gana-sahasra describes

Basava as the spirit of the religion of Shiva and as the first
Acharya.

2. Chamarasa (1430) in his Prabhulingalile addresses
him as th& first apostle of the religion.

3.  Guru-raja-kavi in the Guru-rajacharitre makes
Panditaradhya say : "Who else can permanently establish the
Veerashaiva religion on earth 7" ,

4.  Nilakanthacharya, in , his Aradhyacharitre, in the context
where Panditaradhya laments the death of Basava makes the

Pandit say: "Who else is there to found and promote the
Veerashaivareligion ?"

5.  Maggeya Mayideva (1478 A-D-) in his Shatakatraya
describes Basava as the very incarnation of Veerashaiva religion,
and as its first apostle.

6.  Maritontadarya in his Siddheshvara Purana (1560. A.D.)
prays to Basava,. addressing him as the founder of the
Veerashaiva religion.

1 Palkurike Sorﬁérédhya‘s Ganasahasra (1195A.D.)2@338, 623830
BB WREOON 535357923006 Tow oD FSRI0.

2 D03 TZPEWELH0 AN WAE STEEE.

3 SardgeTg T e safEsEr Wiy @ ar s TEd . aaee
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4 503 FR0RBE SR 20D DRTVE DETRZODT0 ) HRTBITYRT> ?
5 QBB AFOD BOBRBZ0..eeeneveeee B0 Bed3.
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7. The king of Keladi (Basavappa Nayaka) writes in his
Shivatattvaratnakara that the great Basava founded and
promoted the Veerashaiva religion.

In the Vachanas of the Sharanas themselves there is
evidence enough to the effect that Basava alone is the founder of
the Veerashaiva religion. We quote below but a few of them :

8 Allama Prabhu in one of his Vachanas describes Basaya
as the founder of the faith of Shiva.

9 Allama Prabhu in another Vachana says to Chanabasava

that they both get linga from Basava; and that they both belong

to the same line.

10 Maritontadarya says :- 73 E R ER LRI BRI IRE R
B LR IGFE G EIGREEEURRERIE Sequagate etc.etc.

To the solution of the problem- Who is the founder of the
Veerashaiva faith? -We have a clue in the very word 'Veerashai_va.‘
By the time 12th century was ushered in, Jainism and Vaishnavism
had gained ascendency. Shaivism in the South hz_xd reached a
crisis and time had come for it to rise or to fall. But it was not to

7 W RIS ... AR e SIS

8 BRI e FTBODE WA, o

9 esnooROB,oR OoNBERRS WARY, © ®on [ FedZ,N u,uas-iamai
forsfiapleveial 2003 RpeE e B, 5938003 asdﬁoﬁasafazﬁwou
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10 (Brediareate p.447)




420 History and Philosophy of Lingayat Religion

go down; for by the time the century had half passed, there
shot into space a great hero who revolutionized the Shaivite
faith in a short space of time. The attempt was heroic and the
achievement was brilliant. Shaivism rose triumphant over the
trammels of Varnashrama and the result was Veerashaivism.
The hero happened to be the prime minister of the then king
of Karnatak. He was a Kannada man and what wonder if
Kannada became the language of the scriptures of the new
heroic religion and Karnatak became the home if the new
faith as it is even today ? That was how the new faith came to
be heroically founded and that is why it has come to be called
Veerashaiva religion, meaning the heroic Shaiva faith. That
was how again Basava became the king of a great religion
though the premier of alittle province.

We shall next consider that glorious. institution of
Basava and his colleagues- the Shivainubhavamantapa, or

what we may fittingly call the birth place and cradle of

Veerashaivism. It was a religious institution organized by
Basava and presided over by Allama-prabhu, a tremendously
great spiritual personage. Itis not a myth created by fancy
but a fact that stands pre-eminent in the history of
Veerashaivism in as much as it was through the
‘Shivanubhavamantapa,' that Veerashaivism emerged. It was
areligious academy the like of which never existed before
and has never existed since. Basaveshvara brought it into
existence, Allama-prabhu presided over the discussions that
were held in it, and a great many Sharanas of the time flocked
to it to take part in the discussions. So we owe to it that flood
of religious literature in Kannada which is usually styled the

27
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Vachana literature. In it were shaped formulated as the result
of the discussion among sharanas, the doctrines of the
Veerashaiva religion. From it, above all, did emerge the
Shatsthala philosophy which is the most remarkable and
essential feature of the faith and which again is a unique
contribution to the world of religion and philosophy. The
Sharanas that participated in the discussions about Shatsthala

" in the Shivanubhavamantapa are called Shatsthalabrahmis,

and the first and foremost of them all was Channabasava,
who is called Shatsthala-karta or the creator of Shatsthala.
Shatsthalabrahmi also means one who has attained Brahman
by means of Shatsthala.. The term Shatsthala-brahmi is meant
to be a distinguishing epithet for Basava and his calleagues
only. Nowhere do we find this epithet used in connection with
the Panchacharyas. "If Channabasava formulated the
Shatsthala philosophy, the most distinguishing feature of
Veerashaivism, why should Basava be called the originator
of the Veerashaiva faith and why not Channabasava ?"is a
question likely to. be raised. The question is reasonable so
far as it goes, but the pity of it is that it cannot go in favour
ofthe advocates of the Panchacharyas. True, Basava was
not the formulator of the Shatsthala philosophy; but he was
something more than that. He was the leader of the whole

" movenment in whose service the afore-said philosophy came

to be formulated. It was he who unfurled the banner of revolt
against the Varnashramic tyranny. It was under his leadership
that every scheme was planned and executed. It was he who
got A lamaprabhu to to guide them in the discussions at the
Shivanubhavamantapa; it was he again, who got people
together to carry things to a successful end. Above allit was -
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he who exemplified the path of devotion by his own perfect
devout conduct.* 1f Kaliketa Brahma systematized the
ashtavaranas and Channabasava formulated Shatsthala under
the efficient guidance of Allamaprabhu, Basava showed the
practical way to the people to apply them in their everyday life,
So the unique credit of having, brought religion to bear on the
everyday life of men, goes to Basava and Basava alone. He lived
the practical side of religion and thereby set a sure example to
the masses of people. To him again, do we owe the superb social
structure raised on the basis of the practical philosophy of Kayaka
(work). All this is revealed to us in the Vachanas of Basaveshvara
and other Sharanas. The whole of Vachanashastra is a glorious
monument to his sugreme personality. With all this to his credit
does he not deserve the rightful title to be called the founder of
the Veerashaiva raith ? Do we find anything approaching to this
about the Panchacharyas ? If not, why thrust the hollow title on
them ?

Whereas everything is vague and indefinite about the -

* That the Ashtivaranas, brought together into a ritualistic chain, were
due to theSharanas that flocked to the banner of Basava's new religion
while being forged in the Shivanubhavamantapa, will be proved by what
is said in the texts:- THIETRI UIEEH JUAaEASa T TSI
SRR AT FAvThby: T WM 5 f9gsl So also the

following verse will prove that Kaliketabrahmaya wai th father of

Ashtavaranas.
EANCREREIE R UISERI RS T4
et qEaTRTmE T |
e T ey |
i agen Foigera efidsHam | |
(Seedrdameatsa  pp. 119,188).
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Panchacharyas, everything about Basava and his colleagues
is definite and clear as day-light. The Puranas of Acharyas
are a confused medley of facts and fiction. But the Vachana
literature of the Vachanakaras is singularly free from all myth
and mystification. They refer to historical personages and
propound practicable principles for practical people. Ina
word, they preach what may be called, socio-religious
conduct of life as obtained from practical experience of life.
We hardly come across any miracle in the Vachanas. All we
find therein is human endeavour for social and spiritual
freedom- human endeavor that resulted in divine achievement
only because it was sincere and unselfish. What a splendid
endeavour and what a magnificent achievement! Considering
the brief space of time of less than two decades in which this
spiritual enrichment of life was brought about, through the
Vachanas that have survived the Sharanas, we can clearly
see the spiritual heights reached and kept by them; we can
clearly see Basava, the-torchbearer enkindling light and love
among the masses. This verily was a miracle of miracles and
before this miracle all the mythical miracles of the
Panchacharyas fade into insignificance. The voice of Basava
still speaks to us across the centuries that intervene and rouses
us from the slumber in which we seem to be buried; but where
can we hope to hear the voice of the Panchacharyas ?

Again we find that among the Veerashaiva poets more have
paid tribute to the memory of Basava than to the names of the
Panchacharyas. Not to speak of poets like Palkurike Somanatha
and Harihara, Bhimakavi and Shadaksharadeva, who have written
their best works about Basava; even those poets who have
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expressely written their works about the Acharyas, have praised
Basava in their works. We may cite Panditaradhya-charitre and
Revansiddhapurana as instances. No Acharya has come in for
as much share of praise as Basava at 'the hands of any poet.
Sarvajna the well-known Kannada poet, has lauded Basava to
the skies but he has not devoted a single stanza to the praise of
any of the Acharyas. Writing about Basava he says:

WABZOBS 03 | BAReR, BRI
RROR BOSRTNTE BROSRO

TATD BRe30d AR,

2ATEOWD F0wy, VAOR 8 Ind),
wWATE), OB B Wy Sweeds,
QAT Ne Doy, RBe,

Shadaksharadeva has dedicated one whole book in Sanskrit to
the praise of Basava.

Similarly Basava has been praised equally highly by writers
of Sanskrit works of Veerashaiva religion. The following few
may be noted (in addition to those quoted already in this section
fromufsarreraia of Guraraja):-

T AT JUSTIH |

TUERHTER Frararyati | |

foreaamarEaTET At s |

Arasaga 9T YRISREne | |

FGAMTEHLT O ST |

Aniier TR e B |

AR IR AAEgaY |

e RS AieaeriET | |
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Basava has come to be regarded by the Veerashaivas
as Dvitiya Shambhu, meaning the second Almighty God.
Unless he were the founder of their religion there is no reason
why he should be so called. It is worth noting that none of
the Acharyas is so called. Again like the name of God Shiva
the name of Basava has been formulated into a mantra. Every
letter of the word g5« is explained as a mantric syllable. What
is more important is that the mantric significance of Basava's
name has been brought out in a book called
Shivanubhavasastra, published in Kannada by one of the
descendants of Ujjani Marulasiddhamatha. If Basava were
not the originator of the Veerashaiva faith there is no reason
why his name should be treated as a mantra among the
Veerashaivas; and certainly there should be much less reason
why his name should occur as a mantra in a book published
by the descendants of one of the Panchacharyas.

It is worthy of note that it is stated at the very outset
in the said Shivanubhavashastra that the book is prepared in
accordance with, and on the authority of * Agamas and
Vachanas. These Vachanas must have been none other than
the Vachanas of Basava and his colleagues. Nor is this a

* BTOOMRON FOOGS, B,8ECITINED 73,05GE 3,0nP0 0 &3ITONY0
Ror,GRT3 &0z3 OF.
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mere conjecture; for in connection with Shanya Lingoddharane
in the said book a Vachana by a Vachanakara of the time of
Basava has been actually quoted. Itis clear from this thatitis
usual even with the descendants of the Veerashaiva
Pachacharayas to look upon the Vachanas of Basava and other
contemporary Sharanas as the scriptures of Veerashaivism,
as certainly they are. We give below the said Vachana for

verification.:

Y OF,BIEIOTRET DC0WT WIRG,B Spedd, ©ud
228,00 LFeRBH0 2 Bt | A0oRT B0, BR,0w, BOB)6WT,
WO TR, VTG By, YO0 TR, N3 30,08:3,605 WDOR
DT, 013,695 TREHITIT &£033 LR FOTBIRRETITITH) 953, 08¢
oo ©F B9 FROBRET DTS 18 B0, BI0EE | 38 20e2598,05
Fens AOTE,T WY e T Q8,3 BeR0ONS3, ey SR, ; ywddon
B8, &0 03,38,0.

1f Marula or any other Acharya were the founder, his
authority would certainly have been quoted in a book of this
kind. But there is no reference whatever to any of the
Acharyas in the body of the book.

There are only-two mantras usually repeated by the
Veerashaivas; one is the mantra of Shambhu, the great god
Shiva, and the other is of Basava, the second Shambhu. So
Basava's place, at least so far as Veerashaivas are concerned

is next only to God's.

It is significant to note that none of the Panchacharyas
has his name constructed into a mantra.
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Basava has endeared himself to the Veerashaivas as no
Acharya has done. The reason is clear; for it is to him that
they owe their religion. It is not uncommon to find among the
Veerashaiva people who rise with the name of Basava on their
lips and go fo bed with the name on their lips. They usually

address him as Basavanna, where 'anna' is a term of -

endearment. Their favourite mantra is: 2= d35¢ IS¢ LR:-
Basava is Shiva and Shiva is Basava. Basavais the most
common of the proper names found among Veerashaivas.
Though names like Revana and Marula are found only here
and there we scarcely come across proper names like,
Panditaradhya &. Ekorama. There is one more thing that
deserves consideration, 'Linga’ generally goes with Basava
and it is not infrequently that we hear the name, Basava-linga.
This only shows that there is some very intimate association
between Basava and Linga. Panditalinga, Ekoramalinga are
absent.

If the Veerashaiva religion were there even before
Basava, then there would be no necessity on the part of
Basava to revolt against the Varnashramic faith. It would
have been enough for him to become a convert to the
Veerashaiva religion and he would have lived contentedly in
that fold. But as it was, his very revolt led to the rise of the
Veerashaiva faith. There appears to be a curious resemblance
between the ways in which the Buddhist and the Veerashaiva
religions came into being. The Buddha was dissatisfied with
things as they were, went into the forest and lived there a life
of meditation. Consequently a way out of the difficulty
suggested itself to him; the light he so received spread among
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the people and that was the Buddhist religion. Basava got
disgusted with things as he found them, went to
Sangameshvara and concentrated his mind on finding a way
out of the difficulty. Light did dawn upon him and inaccordance
with the promptings of his conscience he went to Kalyana,
the then capital city of Karnatak, to spread the light he received
at Sangameshvara. His religion was the religion of Ishtalinga.
Though the idea of Linga itself was not new, the idea of
Ishtalinga was new and this idea he seems to have received at
Sangameshvara. Ishtalinga stood for him as the symbol of
both Sangamalinga at Sangameshvara and his own soul.
Happily he got the services of great souls like, Prabhudeva,
Channabasava and Mahadeviyakka to contribute to and to
propagate his cult. In no other way can we explain the height
of glory to which the cult of the Ishtalinga rose at Kalyana
and near about, within less than two decades. There is no
mention of any other source of Veerashaiva religion in the
Vachana literature which is vritually Veerashaiva literature.
Basava and his colleagues who were modest to a degree would
have mentioned in their Vachanas about the existence of-
Veerashaiva religion before them, if it did exist before them.
Again there is nowhere any mention of Basava having got
Lingadiksha from any body. He himself was responsible for
his Lingadiksha. This is only another way of saying that he
and he alone started Linga-diksha or the cult of the Ishtalinga.
The Vachan of Allamprabhu which we have already quoted
in these pages lends amplers upport to this. Allamaprabhu
says that Channabasava and he belong to the tradition of Linga
started by Basava.
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The first Veerashaiva pontifical throne was that of
Allamaprabhu. It is known as the Shunyasinhasana. The five
pontifical thrones of the five Acharyas were established later to
propagate the Veerashaiva religion and to protect it against
aggression. We have already quoted a few pages earlier a stanza,
from Channabasava Purana to the effect the pontifical throne of
Revana was established close at the heels of the disruption that
followed the affair of Haralayya and Madhuvayya, and close at
the heels of Basava's disappearance from the scence of action at
Kalyana. Atsuch acritical juncture the need was of a math for
the protection of the faith founded only a few years before. The
math that was founded in cohsequence was done so in the name
of Revanaradhya. The other four maths followed suit in course
of time and they came to be named after the other fourAcharyas.
The Acharyas after Basava arereal personages. The Acharyas
before Basava have no existence apart from miracles and Basava
performed no miracle apart from his life. In the kingdom of a
Jain king Basava, in spite of his being the prime minister of that
Jain king, founded the Veerashaiva religion and heightened its

glory within a decade or so. It was nothing short of amiracle.

Nothing less wonderful than a miracle was witnessed during

§ Vide chapter on "Channabasavadevara Sampadane” in the Slnya
Sampadaneby GUldru Siddha Veeranacharya.
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that short space of time. Whoever turns over the pages of Vachana
Shastra, that rich and vast treasure of religious literature cannot
but feel that it is all original. There is a freshness and a vigour
about it, which .no borrowed literature can ever have. It pulsates
with the life and spirit of the Sharanas under the leadership of
Basava. Itis all inspired by Basava and Basava alone.

We can reach back to Basava, to Christ and to the Buddha.
We can reach back to Agastya,, toVibhishana, we can reach
back to Revana, to Marula, to Panditara dhya and to Ekérama,
the Veerashaivaacharyas who at best only helped to spread and
promote Veerashaivism; but we fail to reach back to the Scharyas
who founded the Veerashaiva faith in all the four Yugas. We fail
to reach back to the Agastya who received the knowledge of
Shatsthala at the hands of Revana. Only by outraging history
can we prove the antiquity of the Veerashaiva faith and make the
Panchacharyas its founders? But Basaveshvara and his
connection with the Veerashaiva religion are nothing if no.t
historical. He stands out clear from all myth. His figure stands
surrounded by the halo of Veerashaivism. In and through history,
in and through the Vachana literature, and above all, in and through
the faith we follow today, we canreach back to Basava, the real
founder of the faith.

In an article entitled "The Lingayats" published in Triveni
vol IX No 11, Miss. V. T. Lakshmi M_A. writes as follows:-A
study of the course of ViraSaivism is interesting. In the time of '
the king Bijjala of the Kalchurya line, in the 12th century, his
minister Basava gave a popular, if nota political turn to Shaivism.
The ground had already been prepared for him by a succes sion
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of Saiva teachers......originating in Kalyana; the Virasaiva faith
soon spread through the north-west of Mysore and according
to tradition, within sixty years of Basava's death (1161-1228
A.D.) it was embraced from Ulvi to Sholapur from Balehalli or
Bale-honnur to Sivaganga. The principal Lingayat maths at
Chittal-droog, the Balehonnur math and a host of others of lesser
significance and Basava, Channabasava and their followers,
Prabhudeva, Madiraja, Machaiya, poetess Mabadevi and others
are revered by the Vira Saivas.

"In this connection, a passing reference must be made to
Fleet's conjecture that neither Basava nor Channabasava could
have been the founders of Virasaivism, in the light of the absence
of inscriptional evidences..... But this theory is notsound, in
view of the weighty literary evidence.

"Such is the brief history of the origin and growth of one of
the sanest and most powerful and influential branches of Saivism
in South India, in the 12th century. It was as generally agreed

upon, a very popular religion in its day. Simple living and high -

thinking were the ringing watch- words of its worthy founder,
Basava, whose views were, however, far in advance of the times.
He believed that the religious life of the people was closely allied
to their social welfare. In the words-of Rice he carried on social
revolution, side by side with religious reformation."

CHAPTER TWELVE

Philosophy and Practice of
Lingayat Religion

Now we come to the most difficult task indeed, that of
giving the philosophy and practice of the Lingayat religion. Itis
certain that we shall not be able to do justice to the subject. It
was much better if it had been treated by a competent scholar of
the religion fully and properly. But as none such has been.
forthcoming it has fallen to our lot. We profess our incompetence
and inability to set forth the doctrines of the religion fully and
properly, though we shall try to perform the task to the best of
our ability, now that it has fallen to our lot.

A religion may be defined as a system of belief in the
Superhuman Power, which governs the course of the universe
and the human life in it, and is entitled to some form of worship
from the human beings for their attaining eternal happiness. The
system of belief connotes doctrines concerning the relation of
the universe and man to God, the Superhuman Power, and
explains how God, as the Almighty Power, creates, sustains, and
destroys or reabsorbs the Universe. They also explain and lay
down the procedure and methods of worshipping God for the
human beings so that they may be free from the trammels of the




